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***PRELIMINARY VERSION***

Although the narrative of St George rescuing a princess from a dragon is one of the most popular
legends from medieval Christian hagiography, the earliest stages of its creation and diffusion
remain obscure. In the century following the beginning of the First Crusade, the princess-and-
dragon miracle (henceforth, PDM) appeared in Greek and Latin manuscripts, and the legend was
depicted in frescoes in northern Russia (Staraya Ladoga) and in several churches throughout
Georgia (Privalova 1977), and an icon conserved at the St Catherine Monastery in Sinai. By the
13™ century, the PDM legend had spread throughout Europe, both as text and image, especially
after its incorporation into the celebrated Legenda aurea collection of Jacobus de Voragine.
While the Crusades doubtlessly contributed to the spread of the PDM, and more generally, of the
cult of saint George as patron and protector of Christian warriors, the origin of the PDM predates
the arrival of the first crusaders in the Holy Lands. Its earliest known appearance is in the codex
Jer Geo 2, probably written at the Georgian monastery of the Holy Cross in Jerusalem in the
latter half of the 11%-c., and now in the library of the Greek Patriarchate of that city. Although
the codex was described as early as the 1880s, it was not until nearly a century later, after the art
historian E. Privalova published a Russian summary of the PDM narrative in Jer Geo 2, that this
text came to the notice of the wider scholarly community.! In a recently-published article, T
present the text of the PDM from the Jer Geo 2 ms, along with a translation and commentary. In
order to situate the Old Georgian version with respect to early renderings of the PDM in other
languages, I relied for the most part on the corpus of Byzantine Greek manuscripts collated by
Aufhauser (1911), along with the versions in the Legenda aurea and the 14"™-c. manuscript
Messina 29. In February 2022, after the final version of the above paper had been submitted, I
had the opportunity to view microfilmed images of three Greek mss in the archives of the Institut
de recherche et d’histoire des textes (IRHT), outside of Paris, and consult with Dr. Xavier
Lequeux of the Société des Bollandistes at their headquarters in Brussels. This led to the
identification of Greek and Latin versions of the PDM which bear a closer correspondence to the
Georgian rendering than any I had previously seen. In the present paper, the Jer Geo 2 rendering
of the PDM will be compared with the five Greek and Latin versions which stand closest to it.
On this basis, I will propose a provisional reconstruction of the PDM narrative from which these
versions derive.

1. Corpora of texts to be compared, with profiles of each:?

1.1. Old Georgian texts. The principal Old Georgian text in this corpus is the 11%-c. version
contained in the codex Jer Geo 2 (239r-241r; demon miracle 241r-241v; Theopistos and his lost
oxen 241v-245r). The codex and its contents have been described by Cagareli (1888: 172), Marr
(1911: xxxvII-LxX) and Blake (1923: 357-362). A photographic reproduction is available at the
web site of the US Library of Congress (https://www.loc.gov/resource/amedmonastery.00271072235-jo/)

'E.g., Walter (1995), Grotowski (2010). Walter’s article includes an English translation of Privalova’s summary,
which was picked up by other scholars, among them Kuehn (2011), Johns (2015), and most recently Ogden (2021:
297-302).

2 Early witnesses of the PDM also appeared in Church Slavonic. The texts in 13" to 16™-century mss collated by
Rystenko (1909a) are all closer to the Greek than to the Georgian, and are not included in this study.
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The version of the PDM in Jer Geo 2 has been compared to the following texts:

(a). Jer Geo 37, a collection of hagiographic texts and homilies, which, according to Blake
(1923: 194-198), was copied between the 13" and 16™ c. The PDM is on folios 185v-187r,
followed by the demon miracle (187r-187v). This ms as well can be viewed on the Library of
Congress web site (https://www.loc.gov/resource/amedmonastery.00271072533-jo/). The text contains a
few minor morphological changes, and the distinctive spelling of the verb root -¢wen- “show”
with the letter fi, which in earlier Georgian represented the diphthong /ey/, rather than the regular
letter -1 (e), as in the other versions. (This spelling appears in some other medieval documents as
well). On the other hand, Jer Geo 37 conserves several archaisms of Jer Geo 2 which had
undergone alteration in the other witnesses, including the verb forms mi-u-kc-ia “turned to stop
at (a place)” and da-m-a-morcil-e “make it submit to me”, which were discussed in Tuite 2022.
Some of these archaisms turn up in a versified rendering of the PDM by an 18®-¢. author, which
seems to have been based on Jer Geo 37 or a document closely related to it (Gabidzashvili 1991:
339-344).

The texts in the mss Jer Geo 2 and 37 are written in the minuscule script known as nusxuri,
which began to supplant the older asomtavruli majuscule script in the 9" century, and remained
in use until recently for ecclesiastical documents. One notable characteristic of medieval
Georgian writing is the frequent use of abbreviations, indicated by a tilde-like mark (karagma)
placed over the spot where letters were omitted. Abbreviations are used for nomina sacra, as in
Greek, but also for nouns and verbs of all types. Certain word categories, such as postpositions
and pronouns, are almost always abbreviated. For example, the first sentence of #31 in Jer Geo
37 employs karagmas in almost every word, sometimes twice:

#31 YAt Fhtpmd™h &R TS whw [ dw nun gihlot Tt moloigo
m(a)$(i)n h(r)k(u)a m(a)s kalm(a)n m(a)n v(itarme})d: o(iipal)o ¢(e)mo ese ars k(a)l(a)ki lasiay.
“Then the woman said to him thusly: My lord, this is the city Lasia”.

(b). For his collection of Old Georgian hagiographies, Q ubaneishvili (1946: 320-322) collated
the PDM texts from three mss dated to the 13"-15" cc. (Q-762, fol. 295r-298v; H-600, fol. 86r-
89v; H-1760, fol. 193r-194r). All three mss are now in the collection of the Georgian National
Centre of Manuscripts (Xelnac 'erta erovnuli cent ’ri) in Tbilisi. Q’ubaneishvili’s edition is
available at the Project TITUS web site (https:/titus.uni-frankfurt.de/texte/etcg/cauc/ageo/gh/ghqub/
ghqubt.htm). See also Gabidzashvili’s (1991: 75-83) edition of the PDM, based on the mss Jer Geo
2, Q-762 and H-600.

(c) The 19"™-c. collection of saints’ lives edited by G. Sabinin (1882: 59-62) includes a version of
the PDM and the demon miracle from an unspecified source. The orthography and many lexical
choices had been “modernized” according to the usage of late pre-modern literary Georgian,
before the linguistic reforms of the later 19" century. The Sabinin version also includes a lengthy
addition to the king’s lament, intercalated between (17) and (18), and a handful of added words
and phrases elsewhere in the text.

Although they are spread over several centuries, the earliest Georgian PDM texts resemble each
other very closely, and form a much tighter cluster than do the Latin or Greek versions. Despite
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the distinctive characteristics mentioned previously, the Sabinin version as well stands close
enough to the others to motivate the postulation of a common ancestor. The differences among
the older texts — Jer Geo 2 and 37, and the three mss collated by Q’ubaneishvili — are very
minor, rarely amounting to more than an omitted or added word, or a slight change of
morphology or word order. A few divergences can be identified, however, from which one can
hypothesize the internal history of the Georgian corpus. The three features shown here are
particularly diagnostic, since in each case the passage in Jer 2 represents what is likely to have
been a copying error, as confirmed by the parallel readings in the Greek and Latin corpora:

Table 1
Jer 37, Q’uban. collation | Jer 2, Sabinin Greek (U, E, ¥) Latin AA/BB
37 | Seisma vedrebay Seni Seismina gmay Seni | gilonkovstn n denoig cov | audita est deprecatio tua
21 | sasc’aulebi da nisebi sasc’aulebi GELLELD KOLL TEPACTLOL prodigia et signa
3 uc’q’alo da ulmobel ulmobel da uc’q’alo | un edaiwv pnde ownpov | sine elemosina et sine
omnibus bonis

In passage #37, the copyist of Jer Geo 2 replaced the expected vedrebay “plea” with the word
gmay “voice”, repeated from the preceding line (“there came a voice from above”). The verbs
Seisma and Seismina both mean “it was heard”, but the former is far rarer, and it is more likely
that Seisma was recopied as Seismina than vice-versa. The remaining errors are a reversal of
word order at #3, and the omission of two words at #21. It would appear that Jer Geo 37
continues certain readings which have been altered or omitted in Jer Geo 2, and also that the mss
Q762, H600 and H1760 belong to this tradition. The Sabinin text, on the other hand, replicates
the errors found in Jer Geo 2, which indicates that Sabinin drew upon a manuscript descended
from Jer Geo 2, rather than the textual tradition represented by the other four sources. From the
comparison of the Georgian texts with each other, and supporting evidence from the Latin and
Greek corpora, an ancestral Georgian text has been reconstructed as shown in the 2" column of
Table 3. This text is identical to Jer Geo 2, except for the modifications (adopted from Jer Geo
37) discussed above and in my previous article.

1.2. Latin texts. The best-known Latin version of the PDM is of course that in the Legenda
aurea. Less attention has been paid to the Latin renderings of the miracle that predate it. The
Latin corpus for this study comprises three 12"-century texts, the LA and a ms dated c.1300.

(a) AA [Vatic Lt 6933, 12% ¢], Biblioteca Apostolica Vaticana. Believed to have originated in
Pisa. PDM on folios 95r-97r, demon miracle on 97r-98r. Huber 1913: 128-132; Poncelet Catalog
196-198; Tomea 1999; viewable on-line at https://digi.vatlib.it/view/MSSVat.lat.6933

(b) BB [Vind 739, 12% c]; Napoli, Biblioteca Nazionale Vittorio Emanuele III (ex Vind. lat. 15).
PDM on folios 172r-174v. Huber 1913: 124-128; BHL Suppl. (1986) n. 3396k.

The AA and BB texts share several distinctive innovations, which permit them to be grouped
together. At #11b, the king offers to give his daughter to the dragon after all of his subjects have
given their children, so that “we will not be dispersed from our city”. In place of this phrase, AA
and BB have “that the dragon leave our city (without damage)” (et sic dimittat ciuitatem nostrum
AA; forsitan dimittet sine lesione ciuitatem nostrum). At #43, where George tells the
townspeople to stand and see God’s salvation, AA and BB have instead “the mercy of almighty
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God” (Dei omnipotentis misericordiam). AA has been chosen as the primary text for this group.
The version in BB is considerably longer, with numerous additions not found in AA.

(c) CC [Codex Monacensis 14473, 12 ¢]; PDM on folios 1-5v, demon miracle on 5v-6v.
Authauser 179-187; Tomea 1999. Greatly expanded, rather prolix version of PDM. Not as close
to the Georgian versions as AA and BB

(d) DD [Archiv. Capit. S. Pietro, Vatican, Cod. C 129; ¢ 1300]; Rystenko 1909a: 132-145;
Aufhauser 218-226. PDM on folios 16v-36r, demon miracle on 36r-41. Viewable on-line at
https://digi.vatlib.it/view/MSSArch.Cap.S.Pietro.C.129

The texts of the PDM in CC and DD are the products of extensive rewriting and elaboration.
Some sections have undergone dramatic expansion due to inserted material, whereas others have
been reduced or omitted entirely. Despite their considerable differences, CC and DD have some
degree of shared ancestry. In both texts, instead of the reference to God showing miracles and
wonders through his servant Moses (#36), one finds the more explicit qui virgam Moisi famuli
tui in draconem et vice versa draconem in aridum lignum vertisti “who turned the staff of your
servant Moses into a dragon and vice versa a dragon into dry wood”, a somewhat garbled echo of
Exodus 7: 8-12. There is also evidence of common ancestry underlying the Latin mss as group,
with the possible exception of LA. Segment #36 also contains a reference to God’s ability to read
hearts and minds. Whereas almost all Greek witnesses add the qualifier “that are vain”, mss AA,
BB, CC and DD have in its place the phrase antequam fiant, i.e. the Lord knows men’s thoughts
before they happen. (This passage did not make its way into the LA). It is unclear what the
source of this innovation could have been.

(e) LA (Legenda aurea), according to Cod. Monac. lat. 13029, f. 110-112, dated 1282;
Authauser 195-212. During the compilation of his hagiographic anthology, Jacobus de Voragine
(c1230-1298), a Dominican friar who was later consecrated archbishop of Genoa, would have
doubtless had access to numerous manuscripts which are now lost, at least one of which shared
several key features with the Georgian witnesses.

1.3. Greek texts. The corpus of Greek texts to be compared was drawn in part from the set of 25
mss assembled and collated by Authauser, of which I have obtained copies of fifteen. The mss
from this set are designated by the capital letters A-Z assigned to them by Aufhauser. To these
are added the manuscripts which I have labelled E, W, I1, ® and ®. In terms of orthography,
some of the mss in the corpus adhere fairly closely to the norms, whereas as others betray, to
greater or lesser degrees, what Authauser (1911: 45) characterized as the “schreckliche
Verwilderung” of Byzantine Greek spelling as a consequence of the wide-ranging phonetic
changes which affected the post-classical language: the neutralization of the pronunciations of 1,
1, v, and the former diphthongs €1 and ot; the loss of the distinction between o and ; frequent
omission of the rough-breathing mark; substitution of v for f3; etc.

(a) ¥ [Meteores, Metamorphdseds 382, 15¢], Monastery of the Transfiguration, Meteora,
Greece. PDM on folios 152v-155v, fragment of the demon miracle on 155v. Ehrhard III: 767-
768; description and list of contents at http:/ideal.irht.cnrs.fr/document/819117. The author consulted a
microfilm reproduction of this manuscript held in the archives of the Institut de recherche et
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d’histoire des textes (IRHT), Orléans. These microfilmed images are difficult to work from, due
to the poor state of the manuscript — the pages are missing the upper left corner, and a piece on
the lower-middle right side — compounded by the poor quality of the photographs. Stains on
some pages obscure 2 or 3 letters. The edges of the images are very dark, possibly due to
inadequate lighting conditions during the photographing of the ms. The text breaks off at the
bottom of folio 155v, in the 3" or 4™ sentence of the demon miracle. The next folio has a
different text, missing the beginning, thus it appears that one or more pages are lost.

(b) E [Messina Bibl. Univ. 29, dated 1308]; Delehaye 1904; Krumbacher 1911: 250-251;
Ehrhard III: 443-450. Digitalized images of this manuscript were provided by the Biblioteca
Regional Universitaria Giacomo Longo di Messina.

(c) U [Athens 838, 16c], St George Monastery at Malesina (Moné Hagiou Georgiou Malessinés
en Lokridi) #11, now in National Library of Greece (Ethnike Bibliothéké tes Hellados). PDM on
folios 192r-195r, demon miracle on 195v-197r. Refs: Authauser 1911: 43; Ehrhard III: 770.
Description and contents at URL http://ideal.irht.cnrs.fr/document/819257. Digitalized copies of
the relevant folios were provided by the Department of Manuscripts and Facsimiles of the
National Library of Greece.

U and = are very close. Although older, = contains additions and some gaps; but very few
retentions not also found in U.

(d) Also consulted are the following witnesses:
A [Paris, Biblio. nationale 770, dated 1315]; PDM on folios 72r-74v, demon miracle on 74v-75v.

Rystenko 1909a: 9-18; Authauser 1911: 33. Images of the manuscript available at
https://gallica.bnf.fr/ark:/12148/btv1b107231766

F [Venice, Marcian. I 160, 16™ ¢.]

G [Vatican 1190, 1542]

H [Venice, Marcian. VII 38, 16" ¢.]

L [Athens 278, 15 ¢.]; digital copy provided by the Department of Manuscripts and Facsimiles
of the National Library of Greece.

I" [Athous Panteleemon 161, 19"-c.] (complete text of the PDM and demon miracle in Aufhauser
144-153)]

A [Athous Panteleemon 90, 19™-¢c.]. vernacular Greek version of the PDM and demon miracle
published by Rystenko 1909b: 17-28]

® [Venice, Marcian. 11 42, 13" ¢]. Aufhauser 1911: 95-96; Rystenko 1909a;

N [Panaghia 128, 15t c.], held at the library of the Ecumenical Patriarchate, Istanbul ;

O [Theologiké skholé 39, 16t c.], also at the library of the Ecumenical Patriarchate.

Digital copies of manuscripts F, H and ® were supplied by the Biblioteca Nazionale Marciana
in Venice, and IN and © were consulted at the Institut de recherche et d’histoire des textes.

2. Collation of Old Georgian, Latin and Greek versions of PDM. In my initial study of the PDM,
it was determined that, of the 25 Greek texts collated by Aufhauser, the versions he labelled U,
W (Bologna 2702, 15" ¢.) and A bore the closest resemblance to Jer Geo 2, whereas the others,
including the oldest text in his corpus, labelled Z (Cod. Angelic. 46, 12% ¢.), are more divergent.
In this section, I will compare the reconstructed Old Georgian PDM text — which, as previously
stated, is based almost entirely on Jer Geo 2 — to those Latin and Greek versions which, as far
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as [ know, most strongly resemble it. My objective is to reconstruct the text that would have been
ancestral to these versions. The language of this postulated Urtext cannot, at present, be known
with certainty. Georgian enjoys chronological priority, and the case of the citation of Exodus
14:13, to be discussed later, would support the scenario of a Georgian original underlying the
others, but other hypotheses cannot excluded.

In the process of reconstruction, choices had to be made as to which feature to ascribe to the
ancestral text when the attested witnesses disagreed. The most significant cases of disagreement
are discussed here, in the order of the segment in which they occur.

#2. Jer Geo 2 and the other Georgian versions situate the dragon miracle at the time when “the
saint was shining upon the land, before his martyrdom” (vidreya brc’q’invida kveq’anasa zeda
c’mida igi p’irvel ¢c’amebisa misisa). The same verb root (brc’q’in-) is also employed to
characterize George in some of the martyrdom narratives; e.g. the 10" and 11% ¢. manuscripts
collated by Gabidzashvili (1991: 46) masin gamobre’q’inda c’miday ymrtisay Giorgi vitarca
varsk’wlavi brc’q’inval€ yamesa Sina bnelsa “then George the saint of God shone forth like a
brilliant star on a dark night”. This passage finds a close parallel in one of the Greek martyrdom
texts, Codex Vindob. theol. gr. 123, fol. 37v-43v (13" ¢.): tenikalita anélampsen hos en
skotoméné nuktos astér diaphanés “at that time he shone forth like a bright star on a moonless
night” (Krumbacher 1911: 32; Veselovskij 1880: 175). Comparisons of George to a shining star
occur elsewhere in the Greek martyrdom narratives (Krumbacher 1911: 3, 215, 244). The
transfer of the luminosity trope to the PDM narrative, however, is limited to the Georgian
tradition. The accounts of this miracle in other languages, as far as I know, simply specify at
most that it occur during his lifetime, without any mention of “shining”.

#2. The name of the king is Selinos in all Georgian texts. The Greek and Latin witnesses show a
diversity of names lacking the consonant /n/, usually with a /b/ or /u/ in its place, e.g. Selbios,
Seluius. There is no obvious historical or legendary personage from whom any of the latter
variants could have been adopted.? The name Selinos, on the other hand, does appear elsewhere,
in the martyrdom narrative of St Febronia (®eBpwvia, 5390Gmboos), a nun from Nisibis (now near
the Syrian border in southeast Turkey) who lived at the time of the emperor Diocletian.
According to her vita, Febronia was tortured and beheaded c. 304 at the orders of a Roman
official named Selinos or Selénos (Zelivog/ZeAnvog), who had been sent by Diocletian to the
eastern provinces to suppress the Christian communities there (Brock and Harvey 1987). By the
11" ¢., the martyrdom of Febronia had appeared in several languages, including Georgian
(Simon 1924). The mid-11th century synaxarion of George the Athonite, a copy of which is held
by Patriarchical Library in Jerusalem (Jer Geo 25), contains an account of the martyrdom of St
Febronia, whose feastday falls on 25 June. The hegemon Selinos, whose sadistic treatment of
Febronia is described in gruesome detail, is in all respects — characterological, chronological
and geographical — a close match with King Selinos of Lasia.*

3 After reviewing the half-dozen spellings of the king’s name in his corpus, Aufhauser (1911: 75-76) came to the
conclusion that in all likelihood the name of the king, like that of the city Lasia, was a product of “der
schopferischen Phantaisie des ersten Verfassers des Drachenwunders”.

4 The source of the Selinos character in the hagiography of St Febronia is a distinct question. For an interesting
hypothesis concerning Selinos and other proper names in the Febronia narrative, see Busine (2018). It could also be
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#16. Although King Selinos, until his conversion, was second only to the dragon as a
representative of evil, he was given the most lyrical lines in the PDM. In all Greek and Latin
versions, the king’s lament includes a series of seven or eight rhetorical questions concerning
preparations for a wedding he fears will never take place, and a grandchild he will never see. In
all Georgian versions, the middle section of this passage is condensed into a single sentence
(“When will I prepare instruments and dancers and lamps and drinkers and banqueters for
you?”), with the sequence of the elements somewhat altered. Also specific to the Georgian
corpus is the phrase “I will never again see your face” (aryara sada vixilo p’iri Seni). All of these
differences look like innovations. In most of the Greek mss, the word pastés “bridal chamber;
curtain for nuptial bed” is followed by verbs beginning with /p/: (i) pexd “I will build, fasten” in
mss A and W, its variants p&gxd (sic) in F and G, and poixomai in D; (ii) plexd “I will braid,
plait” in U and ¥; and (iii) poiésd “I will make” in B, H, K. It seems likely that pexd is the older
reading; its miscopying as plexd would have been partially conditioned by the polysemy of
pastos, which can designate both the nuptial chamber and the curtain around the bed.

#22. In the Georgian versions, the clause describing George’s dismissal from Diocletian’s army
is subordinated to the verb ganago “set in order, arranged”, with “God” as the implied subject,
giving the reading “[God] made it happen, that King Diocletian released [George] from the
army”’. No such explicit reference to divine intervention occurs in this segment in the Greek and
Latin versions. At present I see no grounds for favoring one or the other reading.

#27. In the initial exchange between George and the princess, in all versions except those in
Georgian, she tells him to mount his horse and get away. The Georgian versions have no mention
of the horse, but rather the command “go from here, and quickly flee!” Taking into account the
preceding mention of the horse, and the redundancy of the first part of the Georgian passage, |
consider it likely that the Greek and Latin versions continue the original reading.

#28. But George does not jump on his horse and flee. Instead he asks the woman to identify
herself and the people who are watching them from the city walls. In the older Georgian
versions, the interrogative pronoun in both questions is ray, literally, “what”, even though
Georgian has a distinct pronoun with human reference vin “who”. The use of the inanimate
pronoun in this context is very rare in Old Georgian. In the few attested occurences, the question
ray xar? seems to express the speaker’s uncertainty about the human or supernatural nature of the
referent, or bewilderment on the part of pagan rulers interrogating Christian martyrs (“What are
you or who are you (ray xar Sen anu vinay xar)?”’ Elianos said to him, “I am a servant of Christ”;
Keimena II: Mart. St Elianos, pt 29). There is nothing comparable to this in the Greek and Latin
versions, which employ the interrogative pronouns tis and quis, respectively.

#36b. George raises his eyes to God, and in a prayer larded with scriptural quotes, ascribes to
God the knowledge of people’s thoughts or hearts. The Georgian version of this passage (Sen
tavadman uc’q’ni gulis zraxvani k’actani) echoes Luke 9:47 (“but Jesus knew the thoughts of
their hearts). However, almost all of the Greek versions, with the exception of ¥, add to the
word meaning “hearts” or “thoughts” the phrase “that are vain” [hoti eisin mataioi], which seems
to reference Psalm 93:11 (“The Lord knoweth the thoughts of men, that they are vain). The

the case that Febronia’s tormentor and the King of Lasia were both based on a now-lost tradition associated with a
Diocletian-era persecutor of Christians named Selinos or Selénos.
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hypothesis that Psalm 93:11 was the initial Biblical source for the passage #36b runs up against
the references to kardia (mss HKZI'A) or even kardiogndsta “heart-knower” (mss BDFGT) in ten
of the 18 Greek mss in the corpus, all of which also include the qualifier mataioi. In order to
account for these hybrid references, I postulate an initial citation based on Luke 9:47, to which
“of men” was added. The references to “thoughts” (dialogismous // cogitationes) could have
evoked, in the mind of a later copyist, the verse in Psalm 93, which employs the same words in
both its Greek and Vulgate versions. This would have resulted in a hybrid phrase of the form
“you know the thoughts of the hearts of men, that they are vain.” Garbled versions of this phrase
appear in mss G (gindskeis kardiogndsta tous dialogismous ton anthropdn, hoti eisin mataioi), H
(ginoskeis kardias kai logismous ton anthropon, hoti eisin mataioi), and several others. In G and
four other witnesses (BDFT), the word kardia has been replaced by kardiognosta “heart-
knower”, presumably inspired by Acts 1:24. Elsewhere (mss ACLMUWE), reference to heart(s)
has been lost, in all likelihood due to scribes who recognized the reference to Ps 93:11, and
“corrected” the text accordingly.

#38a and #41. In nearly all of the Greek versions of the PDM, there is no text between the voice
from heaven in #37 and the princess’s cry of alarm in #38, whereas in all Georgian versions, the
imminent appearance of the dragon is announced by the shaking of the reed-bed (lerc’moani) in
the lake. A handful of Greek renderings (F, G and W) and nearly all of the Latin ones mention
some kind of agitation in the lake, although only the Latin ms AA specifies a reed-bed (in
arundineto). In terms of word sequence, the passage in ¥ comes especially close to the Georgian,
if the missing letters in the sequence kai parakhréma XXXXXXthe ho 14kos are filled in with the
verb etarakhth@ “were shaken, agitated”, as suggested by X. Lequeux, to give the reading “and
suddenly the lake was agitated”. It should be noted that mss F and G also use forms of this verb
(t6 hudor dietarakhthg).

As I proposed in my earlier article, the mention of the reed-bed could help us understand the odd
pair of items that, according nearly all of the Greek and two of the Latin versions of the PDM,
were used to fashion a leash for the dragon. In passage #41, after subduing the dragon, George
orders the princess to remove her belt (Itson té€n zonén sou) and “the cord of my horse” (t0
skhoinion tot hippou mou), both of which he uses to bind the dragon. Of these two components
the belt is the most readily accounted for. As noted by Ogden (2013: 403; 2021: 197-200), the
legends of dragon-defeating saints frequently include the trope of an innocuous article of
clothing, such as a kerchief, stole or belt, used by the saint to bind the ferocious beast after its
submission to divine power. The horse-cord seems out of place here, nor does a leash made of
two elements tied together appear in any iconographic representation of this scene. The noun
skhoinion “cord, rope” is a derivative of skhoinos “reed, place full of reeds”,’ these plants having
been used commonly to make rope. My hypothesis is that the occurrence of this word in passage
#41 resulted from a misreading or misspelling of skhoinos in the text being copied, where it was
used to denote the shaking reed-bed in #37. The original passage would have read kai paraxréma
etarakhth€ ho skhoinos, or something similar. The word skhoinion would have been
subsequently transplanted a few lines down to passage #4 1, where reference to some kind of cord
would seem appropriate. The existence of a witness such as AA, which includes mentions of
both the reed-bed and the “cords of the horse” (funes equi), could be accounted for by a source
which was translated from a lost Greek original which retained skhoinos in #37 even after

5 as in Odyssey 5:463.



St George, the princess and the dragon — Thursday, August 10, 2023 9

skhoinion was inserted into #41; or else a text produced by a copyist who worked from two or
more documents, one of which contained skhoinos (or its equivalent) and the other skhoinion. Of
the texts in the corpus, the Greek ms G and the Latin CC, DD and LA pattern with the Georgian
versions insofar as they mention an event in the water signalling the arrival of the dragon, and
lack reference to any item besides the woman’s belt for binding the dragon.

#43. Upon seeing the dragon being led toward them by the princess, the people of Lasia take
fright and try to flee. George tells them not to fear, but rather “stand and you will see God’s
deliverance”. The Georgian text repeats almost verbatim the words of Moses before God parted
the waters of the Red Sea in most Old Georgian versions of Exodus 14:13: degit da ixilot
macxovarebay ymrtisay.® What is noteworthy about this passage is the use of the future tense in
the second conjoined verb (ixilot “you-pl will see it”). In the Septuagint and Vulgate renderings
of Exodus 14:13, both verbs are in the imperative mood (stéte kai horate t€n sotérian tén para tol
Theoti // state et videte magnalia Domini), as are the verbs in citations of this verse in all Greek
and Latin versions of the PDM, with three, possibly more, exceptions that I know of. The Greek
ms L and the 19"-c. vernacular versions I" and A, and the Latin BB employ the same sequence of
2"d_plural imperative followed by future as in the Georgian (L stékete kai 6psesthe tén s(otér)ian
tot Th(eo)u mou; I'A kathésate kai thélete idel tén doxan tol Theol; BB state et confidite et
uidebitis Dei omnipotentis misericordiam).” In view of the shared features pointing to a special
proximity between the Old Georgian and earliest Latin textual traditions of the PDM, one
wonders if the copyist of BB could have obtained uidebitis from a source, possibly in Greek,
which in its turn had been translated from a Georgian original. As for ms L, it is in most respects
no closer to the Georgian tradition than the other mss I have grouped together as “other Greek”
in Table 2 below. It does however contain two parallels to the Georgian which do not occur in
most other mss: eipé moi panta (“tell me all” = Geo. mitxar g’ovelive) in segment #30; and the
number of 45000 baptized in #47. The mss I and A, despite their very late dates, vernacularized
language and numerous modifications (Authauser 1911: 144 classifies I as a “rhetorisch
erweiterter Text”), also share scattered parallels with the Georgian witnesses not found in most
other Greek sources, among them the binding of the dragon with the woman’s belt only. The
most likely explanation is that L, I" and A descend from ancestral texts derived from two or more
source documents, one of which shared these features with the Georgian corpus.

Also of interest for the comparison of the PDM versions is the word expressing what it is that the
people are to stand and see. All Georgian versions use the same word (macxovarebay “salvation,
deliverance”) as in the passage from Exodus. Several Greek versions (A, G, K, E) do likewise,
employing sotérian. Many others, including some of those which in other respects stand close to
the Georgian tradition, substitute doxan “glory” (¥, U, T, W, Z). The Latin mss AA, BB employ
misericordiam in this context, which appears to be an innovation specific to this pair of texts.

¢ The oldest known Georgian versions of the book of Exodus with this reading are from the 17" c. (mss A51, A179,
H 1207, Kutaisi N 28), which implies that a translation ancestral to these mss was in existence at least six centuries
earlier.

7 The future-tense form also appears in the more verbose rendering of #43 in ms CC (viri, nolite timere, sed state
confidenter, quia invocato trinitatis nomine videbitis miracula dei), although in view of the abundance of added
material it is not obvious that the copyist relied on an original similar to BB for the choice of tense. This is also the
case for the parallel passage in ms ®, which includes the 2pl future, but also intercalated material (me phobeisthe
humeis, ean gar pisteuséte eis ton huion tol Theot, 6psesthe ten dunamin autot).
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Discussion. Leaving aside the differences likely to have resulted from innovations specific to the
Georgian tradition (##16, 22, 27, 28), four innovations can be identified which distinguish the
Georgian corpus, along with some mss in other languages, from the rest. Of these, three involve
the alteration or addition of a feature, and one the loss of a narrative element. The table shows
the status of the four innovations for the texts in the corpus.

Table 2
Geo Latin closer Greek other Greek

feature (segment #) LA | DD CC BB | AA | ¥ U |2 }JFG others
##16, 22,27, 28 + — | — — — = = | =] = —

1 | #2 Selinos > Selb- = |= |= + + + + + |+ |t +

2 | #41 sxoinion = = | = = + + + + |+ G-, F+ | +

3 | #36Lk9>Ps93 — | = |= — — |= = |+ |+ 1+t +

4 | #38 watersignal (loss) | — | — | — — — | = |= |9 |9 = 1%
#38 reedbed (change) - lacu | aquarum | aquarum | aqua | — | lakds | @) | @ J hudor (%]

(The group “other Greek” comprises nearly the entire set of mss collated by Authauser. These
witnesses are separated from the Georgia, Latin and “closer Greek™ texts by numerous
divergences, at least a dozen, indicated in the table by the thick line).

It is evident that the Latin texts as a group are closer to the Georgian than the Greek texts are. As
shown by the “—" signs in the table, the proximity of the Latin tradition to the Georgian is one
of conservation, not innovation. The Greek corpus on the whole is distinguished from the
Georgian by the alteration of the name of the king, the addition of the “horse’s cord”, and the
phrase “that are vain” from Ps 93:11. The distribution of the first two traits among the Latin
witnesses is likely to have resulted from textual hybridization at some point in the ancestry of
these mss. The mention of a cord in AA and BB could be traceable to a text ancestral to the
group AA/BB, which acquired this feature when a copyist worked from one original closer to the
Greek tradition and another closer to the Georgian.

Although it creates headaches for those who like neatly-branching cladograms in which each
item has a single ancestor, hybridization or “contamination” is by no means unknown in textual
traditions, and could well have been fairly common. Tomea (1999) presents one such case
involving the account of the miracle of St George and the demon in the Liber notitiae sanctorum
Mediolani (c 1300), which includes features drawn from at least two sources, one close to AA,
the other CC. In fact, hybridization seems the most reasonable explanation of the surprising
parallels between the Georgian and mss F and G, which form a subgroup within the “other
Greek” group, and which are otherwise quite distant from the Georgian, Latin and “closer
Greek” witnesses. F and G are the only Greek mss besides W which mention the disturbance of
the waters before the dragon arrives, and G, along with the vernacular renderings I" and A, is the
only Greek version of the PDM which lacks reference to a skhoinion or its equivalent.

In the bottom line of Table 2 are the words occupying the place of “reed-bed” in those texts
which retain the episode of the disturbance of the lake. Alongside the Georgian mss and AA,
which retain the original word, are ms BB, CC, DD and F and G, with words meaning
“water(s)”, and ¥ and LA with lakos and lacus, respectively. In view of the distributions of these
variants, the most likely scenario is independent replacement of “reed-bed” in the ancestors of
the pairs F/G and CC/DD, and B. It is uncertain whether there is any connection between the
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appearances of lakos in ¥ and lacus in LA. Whatever the word that appears in this segment, it is
distinct from the term initially designating the body of water inhabited by the dragon (Geo. t’ba,
Gk limng, Lt stagnum).

The numerous innovations specific to the Georgian textual tradition, all of which are already
present in Jer Geo 2, point to the existence of a version which would have predated the common
ancestor of the Georgian manuscripts. A possible terminus post quem can be postulated on the
basis of the codex Bodleian Georg b. 1, which contains a menologion accompanied by
hagiographic texts, including the passion of St George and four miracle narratives (Peeters 1912;
Barrett 1973: 305). The miracles correspond to the first four in Aufhauser (1913: 2-43): the
widow’s pillar, the icon shot with an arrow, the Paphlagonian captive, and the rescue of the son
of Leon and Theophania; but neither the miracle of the dragon nor that of the demon appears in
this collection. The codex was written in the years 1038-1040 at the Monastery of the Holy Cross
in Jerusalem, that is, the same institution where the Jer Geo 2 was copied.

By the end of the 12" century the textual history of the PDM had been sufficiently active to give
rise to the diversity — in three languages — represented by Jer Geo 2; the three Latin mss AA,
BB and CC; and Z, the earliest surviving Greek witness. This last-named version already shows
the effects of all four innovations presented in Table 2, as well as having lost numerous features
common to the Georgian and early Latin mss. It has also added some new materials (e.g. after
the invocation of God “who sits above the Cherubim” in #36, Z adds “and the Seraphim” (kai epi
ton Seraphim), for which there is no warrant in the Biblical source (Daniel 3:55).

Jerusalem in the 12" century would have been the ideal milieu for at least the initial phase of
exchange among Georgian, Greek and Latin ecclesiastical circles from which these mss
emerged. The Holy City had been conquered by the Crusaders in 1099, and held by them for
most of the next two centuries. The Georgian Monastery of the Holy Cross was visited on
several occasions by West European Christians in the course of the 12" century, as attested by
prayer requests noted in the manuscript H-1661 (dated 1156) which was held in the monastery.
Although transcribed with varying degrees of accuracy in Georgian script, the names of
preceptor Geoffroy Foulcher and Grand Master Philip of Nablus of the Knights Templar have
been identified by scholars (Tsurstsumia 2012).

In addition to being a venue in which Western Christians lived in proximity to Greek and
Georgian monks, the Latin Kingdom of Jerusalem, and the other states founded in the Levant by
Crusaders were centers of the propagation of the cult of St George. Even before taking
Jerusalem, the Crusaders considered St George one of their patrons and protectors, and visions of
George, accompanied by other military saints, and leading a host of heavenly soldiers, were
reported during the sieges of Antioch in 1098 and Jerusalem the following year (Runciman I:
248; Sweetenham 2005: 54, 142, 171). Indications of Crusader interest in the representation of St
George as a dragon-fighter include coins issued at Antioch in the years 1112-1119 by Roger of
Sicily, featuring the image of George spearing a dragon. The reputation of St George as patron of
Christian warriors, with its associated stories and images (including the PDM), spread westward
as soldiers returned to Europe from the Holy Lands. Among them were the Knights Templar,
who had an image of George defending a woman from a dragon painted alongside battle scenes
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from the Crusades on a late-12% century fresco in the chapel of their commandery in Cressac,
France (Biais 1901: 349).

3. Reconstruction of the ancestral form of the princess and dragon miracle.

In column 1 of Table 3, I present a provisional reconstruction of the text of the PDM, which
would have been — at least in part — ancestral to the Georgian versions, and the Latin witnesses
AA and BB, and the Greek mss ¥, = and U. This Urtext would have existed in the mid-11t%
century, probably in Jerusalem, in either Greek or Old Georgian. It would have been composed
in a monastic setting by a writer familiar with the scriptures and the earlier hagiographic
literature on St. George, and probably also some early examples of secular literature featuring
dragon-fighting heroes, such as the medieval Georgian romance Amiran-Darejaniani
(Xoneli/Stevenson, 1958).

(col. 1) The reconstructed text, translated into English. {Curly brackets} enclose the translation
of a passage which is considered an innovation of the Georgian tradition;

(col. 2) The Old Georgian text of Jer Geo 2 with the amendments drawn from Jer Geo 37;

(col. 3) A Latin text based principally on AA, with additions or alterations taken from BB,
inserted between parentheses and printed in italics;

(col. 4) The text of ¥, which, among all of the Greek texts that I have examined, stands the
closest to the Georgian. For the reasons noted earlier, the reading of ¥ is compromised by
damage to the manuscript, as well as the poor quality of the photographic reproductions. The text
presented in column 4 is thus highly tentative and subject to revision should clearer images be
obtained, or readers with a deeper knowledge of Byzantine Greek puzzle out pieces of the text
that I failed to see, or incorrectly transcribed. Please note that the original spelling is given here.
In some cases I offer possible corrections, in parentheses.

[Square brackets] enclose missing or poorly legible segments. Speculative readings, based on
comparison to other texts, are presented within the brackets; otherwise “X”s mark unrecoverable

letters. <Angle brackets> enclose letters omitted in abbreviated spellings of nomina sacra.

In columns 2-4, innovative readings which are not attributed to the ancestral text are underlined.
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Table 3. Reconstruction of the text of the princess-and-dragon miracle.

Reconstructed text

Georgian text

AA Vat 6933/BB Vind 739

Y Meteores 382, ff 152v-155v

(1) Hear, my brothers, the

030690 ddsber Bydber s 33693960

Audite, fratres mei carissimi,

152v [dkovc]ate aderpoi pov Bodpa

great and glorious miracle 00 (03 E0E)IM0 Brndgeo 0365 miraculum magnum, quod noapadotov teke[obev] Hnd Tod drylov
which was done by the holy §8000Ls s oEgdnmols s omols | fecit Deus propter gloriosum peyadopdptupog I'em@pylov.
and great martyr George 3cjsB0Ts goerdgals Bog . martirem Georgium seruum
suum;
(2) It happened at that time, 0y gsdms s F000s quod factum est in quadam £y£veto Ko[ta] ToLG Kapovs Ekeivovg

during the life of St George
while he was shining upon

3§gob3os J30996Ls Bges fdos
030 30639 F3730Ts dalols, ogem

ciuitate, cui nomen erat Lasia.
In qua erat imperator quidam

£€v 1] {of] Tod dyiov [['ewp]ytov.
nv pio ToAg karovpévn [L?]acia ||

the land, before his Jomsdo gemo Gedgmbs gfexegdees | nomine Seluius: 153r [kai &v ) TOAer avTh Boot]ieng
martyrdom, in a city called @asbos. s 0ge Jommsgls sk Bobs ovo<pate> ceA[elo]c.
Lasia, and in that city was a 3959 Labyroom bgeabel,
king with the name Selinos,
(3) And he was wicked and 05 04 030 739N o et ipse erat malignus et idola Kot o[ XXXXXXX] kai mopdvopog Koi
an idol-worshipper and an 396303Lsb ©5 93X e ©s colens, sine lege et sine eldolodntig, pn Eredv twva (??) pn 8¢
unbeliever, merciless and (IFgseme @5 gendedaem) Joolgyl elemosina et sine omnibus OIKTELPOV TOVG €ig X<p1oTO>V
pitiless toward the believers 30639690 J0dstrm. bonis. TGTEVOVTOGC.
in Christ.
(4) And the Lord requited 0 Mgz bo dodeBos Lofdgms Et quamuis ita esset Deo Kol KoTa T Epyo avTdY TO TOVNPa
him according to his evil 3ol Bosge dsk 3350036 infidelis, tamen secundum amédokev avt@d 0 K<vplo>c.
deeds. opera eius magna retribuit ei

Dominus.
(5) For near the city there &390y dobrnedenae Jormsdols dob | (BB In proximo autem &yy0¢ 82 g mOhewg Eketvng My ADpvn
was a lake filled with much age Bdsa 3glsgegdgmo Fysmms praephate ciuitatis stagnum £xovoa Hdwp moAn domep Balhoooa.
water, like a sea. 36rz500m30, 300363 brmsa. erat quasi mare profundum,
(6) And there appeared an 05 353c9B603 39830 SO in quo natus erat draco £yevwnny 8¢ év 1@ HdaTL TOVTO
evil dragon in the waters of G gomoms 3o Jabs Boalsms ©s magnus ualde horribilis. Qui dpdicov Tovnpadg, kal kab'ekdotnv

the lake, and each day it went
out {and slaughtered and
consumed} and ate them.

dstemy 3sbgo@mms ©s dmdbtzos
©5 3363305 8 F3Fsds dsm,

per unumquemque diem
exiens de aqua illa, fortiter
preliabatur contra omnem
populum ciuitatis et contra
imperatorem)

nuépav €epydpevos 168 XX] tov
AoV TG TOAEOG EKEIVIG.

(7) And many times the king
gathered his soldiers to kill
the dragon, and they were
unable to, because of its
{ferocity and} size.

3 3rzsem g bols 39 36103s 3939356
33909052 Jergengse 398s30Ls dols
© 396 Iyl Gedgory oge 030
3936396 @3 o,

Imperator uero hec audiens,
congregauit omnem exercitum
suum, ut ipsum draconem
interficeret. Et non potuit
propter magnitudinem eius.

TOAAAKNG 0LV 0 BacIAeVNs GLUVAENS

TAVTO TO OTPATEVHATA OVTOD €1G TO
amokteivar Tov dp[alikovta, Kol o0k
£dvviOncav a0 peyébog avt[ov]

(8) Then all of the city
gathered, and cried out to the
king, and said: What can we
do, O king, for our city is a
fine dwelling-place, and we

35806 89365 gerzggmo 0g0 Jeemsdo.
3 30m3qL 3g30Ls 30dst0 @3
0Bymegls goms@dge: Gsa 3gmm &
3939, G390y Lagmggen Jormodols
B9l ggmogn sAb. s Bgb

Quapropter congregatus est
omnis populus ciuitatis et
exclamauit ad imperatorem
dicens: Quid faciemus,
imperator? Habitatio ciuitatis

cuvixOn 6¢ N TOMG Kai Evonoay (=
£Boncav) mpog tov Pafciréa]
AéymvTeg, Tl TomMompey © Pacired,
[XXXX] xateikeiowg fudv kain Ao[v?
XXXXXX] amoroueda,

are perishing wretchedly. 3oy §omzfgdegdom, nostre optima est, sed male

perimus.
(9) And you, king, do not 896 3g33(p) o Ibérgbogz Et tu, imperator, non habes kol o0 Pacti[ed XXXX me]pt Tovton
care about this, nor do you 330b03l 5630 oo gomst(3s curam de nobis. 000¢ @povrilels, domep ol Placideis]
act, as do the kings of all 395960 gmgemals Jaggbalsbo, TG Voiog (= Wins) ydporg

countries.

(10) Then it became painful
for the king, and he was more
frightened, and said to them:

35306 8303697 0J3bs 3939 0g0.
@3 5Gml-ms 899 30bs, ©s 3G dgs
3s0:

Imperator tunc audiens
uociferationem populorum ira
repletus cum timore dixit ad
populum:

TOT[ XXX XXXXX] yohdoog parov 6
90PN [XXXXXXXXX]

(11) Make/{write} a
document, and give your
children as sacrifices,

and when all of yours will be

302{g6g0 9o 39000 Gaogno oo
3oly396000 dz0embo 0 Jng66o
Bglefotoger, @ eyl @sglérambh
0926 ger3aemesbo s sleo Bgdo

(BB Faciamus hanc
conuenientiam inter nos:
Unusquisque de nobis det
filios suos draconi ad

ToMoNTAL AOWOV GmOYpaPnV, Kol
SOT[XXXXXX ték]va vpdv &ig
O[vo]iav, [XX] mAnpobévimv ma[viov
XXXXX] kayw Buyatépalv]

used up, there is my only- Fbeagmene Jeadogwo 3g(30 Boglizg 030 deuorandum, qui sibi erunt povoyeviy kai 8id[om] donep movt[X
begotten daughter, and I too Bgbefotsgsr 30msM3s 0dgb, @ quasi holocaustum.) XXX]pbvov pn éxpoe[mpev XXX]
will give her as a sacrifice, 3613 336333390 Jsemadologsh Et postquam omnes uestri TOAEOG TUAV.
like you, and we will not be Byg6ols. consumpti fuerint, et ego dabo
dispersed from our city. filiam meam unicam, sicut et

uos. Et sic dimittat ciuitatem

nostram.
(12) His words pleased them | s bobs goggmos boggmee dobo. Et placuit uerbum hoc kai [XX1]peoe[v] 6 Adyog avt[XX

all, and one after the other,
they began to give their
children, until it came to the
king.

5 0fger 333902 33392056 Bo3933()
Bz0mms mzlose 3omgdrol dooffos
3g30bs,

omnibus. Et unusquisque
cepit draconi dare filium
suum. Expletis autem
omnibus,

XXX] kai fip&a(to?) Sdelv Td TéKV
[XXXX X]ovi[XX] &og [XX]
EAO[XXX]o[XX XXXX ||

(13) Then the king dressed
his daughter in royal purple,
and adorned her like a bride,
and he began to kiss her,
saying with lamentation and
tears:

Beamer 3939396 F93dealss sligemlss
03LLs 3063060 Lsdggame ©s
B33 030 30msc(3 bdsgmo, s
0y 33360 gmezse dobs ©s
3ego0 @ (39980 gigeres:

imperator induit filiam suam
uestimento regali et parauit
eam quasi sponsam. Et
osculans eam cum
amaritudine et lacrimis, dixit
ei:

154v [X] Bvydatprov avtod mo[pevpav
XXXXXXX] koi KooUNc0G vtV
domep vopenv, kat[e@AXX] kol peta
SdakpOmV OAOPLPOLES AEYEL,
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Reconstructed text

Georgian text

AA Vat 6933/BB Vind 739

Y Meteores 382, ff 152v-155v

(14) Go my only-begotten,
sweet daughter, to be eaten
by the dragon.

96300 dberrmee Jedoeoe o
Badogmen s Byder Bylogdnemie
399830ls,

Vade, dulcissima filia mea, ad
fetorem draconis.

Orayel [polvoyevi] pov mapeiiov To
TEKVOV.

(15) Alas, my dear child, you
comforted me and my
kingdom/ {you were the
comfort-giver and inheritor
of my kingdom}, and the
light of my eyes, and
expecting a wedding and a
bridegroom, and behold, you
will leave to be eaten by the
beast!

39297 b{fsgmem 330 Rgdm, 996
0993 bag8abol 33939 s 33306
392303015 Bydalss s Lobsorgng

0’ mos Bgdos s delsemmmgdgen
Joefogaols s Lodols s 83s glg@s
Logdems d59(30bs Fotrogemabgdo!

Heu me, filia mea carissima.
tu consolatura eras me et
imperium meum; tu lumen
oculorum meorum fuisti. Et
sponsum et nuptias pro te
facere putaui; modo uero ad
bestie deuorationem uadis.

OV Yap pe EB0aATIEG TEKVOV KAl e
kol v Bacrélav pov, kai 1o edg
TV 0QOUAUAY OV oL TrEpIEDaATIEG
kal tatpida kai y&povg mept 6ol
£BouAdunv momoat, kat &pTL
YAvkrtatov pov &ig Bpdatv Bnpiov
AmépyEL

(16) Alas, [i] when will I
make a wedding?

[ii] when will I prepare a
bridal-chamber for you?
[iii] when will I light the
lamps?

[iv] when will I assemble
choral dancers?

[v] when will I hear the
melodies of the instruments?
[vi] when will I mix wine?
|vii] when will I invite the
hungry with joy?

[vii] and when will I see the
fruit of your womb?
{condensed in Geo}

39287, 30056bs-m Joéffogls
30336r93; 367y B33 lss Lbdgamls
B303%borgd,

3065 300056005 OB S
Lsbomdsms @3 335605 s
doli[9]396ms s Igobsggos
500309%b500937?

39097 bsfsgmem 30 Rgdm,
37077 3OmG bsws 30bognm 3ot
Babo. 530 bsgergo dy(3emobs
Bgbolisa,

Heu me, filia dulcissima,
quando faciam nuptias tuas?
Quando tauros meos et altilia
occidam?

Quando lampades illuminabo,
quando choros faciam,
quando audiam organa et
timpana?

(BB Quando bibam optimum
uinum cum filiis regum ?)
Quando pauperes ad tuum
gaudium uocabo?

Quando uidebo fructum
uentris tui?

ofpoy, ofpot kal TOTE Y&LOV O ow;
TOTE TAOTOV TAEEW;

ToTe Aapmddag cov avayw;

TIOTE XOPOUG GUOTHOW;

Tote Gpyavov perodiow;

TIOTE TOUG TTOWVADVTEG LG EVPPOCVYNV
KoAéow;

Kol TOTE KAPTOV KIAVag oov SPwpat;

(17) Alas, you will take leave | &sdg0 s3s glgés a6393mmgdo Heu me, filia mea dulcissima, | ofpot tékvov pov [yAv]kntatov,

of me, without a common 036096 Beagsols Lo ggeomols! sine mortis tempore modo ofpot. TopevBNTL Aotmdv &vev kvod
(normal, natural) death dividimur ab inuicem [6av]étou dptL xopilwpai oe.

(18) He turned and spoke to ©3 393 ©s 3O Jne g@bs sk (BB Et conuersus ad populum | xal otpaeng o [BacAed]s mpog

the people: Take gold and
silver, as much as you wish,
and with it my kingdom, and
set my sweet child free!

3000 B3300960 3693531 mJee ws
3950 ©s olosbs Iggmdsa(zs Bgdo
©3 33bsmsgzalimammnm 330mo Rgdo!

dixit,) Tollite aurum et
argentum, quantum uultis, et
insuper medietatem regni mei,
et dimittite unicam filiam
meam dulcissimam.

T[XX]dptw (?) Aéyer AdBetat
apyvpifov kat xpuoiov] dcoov
BéAetat opod kai v Bafoireav] kat
povov detai pot to yAvknta[tov
TEKVO]V.

(19) And no one {listened to
him, nor} heeded him,
because he had first instituted
the decree,

and as he saw the
unyieldingness of the people,
he gave them his daughter.

3 5613306 01530bs dobo @ 330
Bmbem s30bmzls, Gudgory dsl
39697 qLs 36B0bgdse ago
30639e0ma36,

@ 30mae3s 0borms BorMygamemds
960lse dals, Jogdmds dsm slsgemo

ngobo,

Et nullus uoluit condonare ei,
quia ipse iudicauerat hec fieri.
Tunc imperator uidens, quod
populus irrueret in eum
uehementer, direxit filiam
suam ad draconem.

Kal ou8eic NBEAN eV dkoboal TO
[XXXXX]0oU €kelvog ékELAELTEY THV
Tmpootady [XXX]v. Tote 6 Baoidevg
{80v o auetd[otatov] Tod Aaod,
amélvoev avTv.

(20) Then the entire people
of the city gathered, from the

35806 893605 gerzgmo 030 Jemmso
o036 gorBy d0tydey dsows

Conuersus autem est populus
a maiore usque ad minorem

ouveSpaypey 8¢ [N oA dmtaca &To
pkpod £mg peydiov pds Be[w]piav

old to the young, to watch the | bomgse Jsemols dol. ad videndum puellam. THiG kOpNG.
maiden.
(21) But loving and all- Beagaen 39(3003099795699356 5 Sed benignissimus et ‘0 8¢ @av<Bpw>06 B<e0>¢, O
merciful God wished to show | 363530 goemdsb dgGmdsb misericors Deus uoluit 0€Aov [6n]EatL tepaotia kal onpia Sa
miracles and signs through abgds, G3ms Hmgbels Lalfemegdo demonstrare prodigia et signa | toD p<eyodo>paptupog rod
the holy martyr George, (25 608980) Fo@ols deaffsdolss magna propter sanctum X<plot>o0u] Fempytov,

3006900 dogé. martirem suum Georgium
(22) therefore during those 330Tm3l(30 B0 mmes Fabs gobsaer In illis diebus factum est, ut £yéveTo kataotaaoia (??) Katd TG
days it came to pass that 6o gobnBgml d5gotmdse Diocletianus imperator Nnuépag [éxeilvaig dmolvbnvar tov
{God arranged that} King )3 B0sby 3993936, dimitteret exercitum suum otpatov UTo DwokAntiavod ||
Diocletian released him from
the army.
(23) Thus the glorious 3065038 31300090 OGO ut unusquisque ad propria 154r [XXXXXXX]eto 0 péyog
George was coming toward 300030 330307 300bs begemso s rediret. Et secundum Dei [XXXXXXX] xdpav eig TV iStav
the land of Cappadocia to his | ogls dsdygmse. preceptum inuentus est [XXXXX] kal kat'nkovopiov 8<eo>D,
homestead, and by the 5 Jogaffgdoms mdGmalisams sanctus martir Georgius in katvtn[oev] év 10 tone Ekeive TV
commission of God, he came | 3e0fos 3sb sgzoenls dsbs myls loco illo ubi puella debebat avtv Nuépav 1 [XXnka (?) éperev )

to that place, on that day,
when the dragon was to {eat
and} kill the woman.

Bobs. Brdgenlss Fobs gammgderes
398535 35l B9Zdse Jormolse dolbs s
Goefgdgeoe.

mori.

KOp1 dmodviioKLy,

(24) And he turned toward
the lake, to let his horse drink
water, and found the maiden
seated at the edge of the lake,
weeping bitterly.

307300 BosR Bmsd(3s sligs

§ gm0 3bgls mzlls, s 3038 Jogmo
030 XMy oegls Bdolls, ©s
3o dgocsemo,

In illa hora intrauit in
stagnum, ut potum daret equo
suo. Et inuenit puellam
sedentem iuxta stagnum,
flentem amarissime.

kol €Eévevaey [€v] Th Avpvn €xelvn
[XX] Totoat tov Ummov avtov
[eb]pev TV KOpNV KAONPEVNV Kat
KAéovoav TikpOg,

(25) Then the saint said to
her: Woman, why do you
weep, and why are you
sitting at this place?

©3 360 35l §0@s3sh: @y@sg33™
630l bgod b7 (e Ibo segoels
53517

Dicit ei sanctus Georgius:
Mulier, quid ploras? Quare
sedes in loco isto?

AéyeL avTi] 0 &y<l06>, Ti kABeoE €v
Tabt[w?] kal KAai[el]¢ kal d6vvaoat.
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Reconstructed text

Georgian text

AA Vat 6933/BB Vind 739

Y Meteores 382, ff 152v-155v

(26) The maiden {answered
him and} said: I see you, my
lord, handsome and in the
bloom of youth, and why did
you come here to die?

303 Jormdsh 356 @ 36 sl
3903 896 eygepormer Bgden
3g6nz86Ls 3 Bgbog@ls Jsbsgoms

©5 30mst dmbyge 3gs dmbo geoe?

Dicit ei mulier: Domine,
aspicio aspectum tuum
multum bonum et decorem
tuum ualde optimum. Et
quomodo uenisti huc mori?

1 6¢& kopn Gzevnoag eic Tod SovAou
©<e0>v Kai otevdéaoa £k B&Bov
kapdiao, Aéyet Tpog avTov, Kb<pi>¢
pov, 6pd oat TavL dpaiov TOUTO VSEL

?7) xai UmepkaAtov i) flwig, kai
NABeLg 68 amdOavnv, [aA]A Edv
Beilels [XX] adikov Bavatov

(pvotnvar?)
(27) Get on your horse, and §o6390 33096 s Felffugge Ascende equum tuum et [XX]xaOn[XX]eig Tov immtov cov
flee quickly! 03mBoey! festina fugere de loco isto. omoudéwg kat @[Vye].
(28) Then the saint said to eogme (8000 369 ol Tunc sanctus Georgius dixit ‘0 8¢ aylog AéyeL avTij, 6¢op[?el cov
her: Woman, who/{what} are | wg@sgsam Gse bst 996, b e ei, Mulier, unde (BB quis) es (= I pray you?) kXXXXXX] 0 Aa0g 6
you, and who/{what} are 36 960 oo Gmdgmo abgosgldgb? | tu, et quis populus est iste, qui | BAémov ot.

these people looking at you?

in circuitu tuo est?

(29) The maiden said: My
lord, my story is extensive
and long, and I cannot tell it
to you, rather, flee quickly,

3615 33k Jormdsb 356 mzRsmmm
Fgdm, 335 ol 353330 Bgdo o
a6d9em @3 396 daemdo(y Joo bemds
393, 3615390 Il Bex39300

Dicit ei puella: Domine,
multum angustior, et ideo non
possum dicere tibi; (BB fuge
uelociter, ne male moriaris.)

AéyeL a0OT@® 1) KOp1 [XXXX] TOAAN
£oTiv 1] €pyeiong, kal oV Suva[pat
XXX] tadtnv. GAAG Aéyw ool Thv
aAnBmav; XX]Jv tdyet tva pn kokodg

that you not die wretchedly! 0308w B30 3G SR amoBav(ng]

_ o3 ey _ i
(30) The saint said to her: 36 3ol §owsdsh gocmmgo: Dicit ei sanctus Georgius: [Aéyer?] a0 6 y<tog>, umé (= ime)
Tell me {everything}, and I 300 bst gea3nemogy, s 396 0sbs Dic michi, et tecum moriar et pot, k6pn 1o owPaXX (=? cupfav),
will die with you, and not 30347909 3 56 330B M Jgb! non te deseram. Kal ovv on arofovodpe. AAAQ Kol )
leave you! og [éyka]TaAinw
(31) Then the maiden said to | 35806 3]s 33k Jomdsh sb Tunc dixit ei puella: Domine, | t6te AéyeL aOT 1) KOPN, K<VPL>E LLOV

him: Lord, this is the city
Lasia, and it is a good living-
place for men, and in the
waters there dwells a dragon,
that eats the people/ {men} of
this city {and slaughters the

people}.

3oosBIge: g gl O Jormsdo
eobiose, @ 56 gly ggmoen
Lagbexdndgemee gogos @ Fysmmms
3330 by 33306 5Ol 39ds30, >
8933l 3 go3mas 830l Jorsdolsms
© 3oolithogls 1B,

ista est ciuitas Lasia, in qua
est bona vita hominum; iuxta
quam est draco malignus, et
deuorat totum populum
ciuitatis.

XXXmmv 0£Ang ikoboat Tov cvufdv
pov [XXX] ynowu(ev?) ool K<uvpi>e
pov, alitn €otiv 1) TOALS [Lacwa?] kat
€07TLY ko €v Tij (wfj ToTg
av<Bpwm>oLg. kal év [XX] todto
[kotnXXXX] Spakwv, kat kate[oOel?]
Tov [XX] || 154V Tiig norewg tavT[NC].

(32) And I am the only-
begotten daughter of the
king, and my father gave an
order, that all give their
children, one after the other,
each day, and when they all
had been finished there came
my father’s turn, and he sent
me for the dragon to eat. And

©s 39 356 slsmemo 3g0lse
3bexmee-3emdogo. s 30dsbgdsa
33 3535336 Ayddsb, Bros
30l393296 gmzgebo 3g3@ domo
393gmdae dgomms mglos emomo
). @ Josdgs Jmglérembyl
ymzgebo, dmgos oo dsdols
Fgdobsa, @ Feedemdagmnbs Iy
Logdmae 3g8s30bs, @ 83s gliges

Et ego sum unica imperatoris
filia. Et decretum posuit pater
meus, ut omnes darent filios
suos draconi ad deuorandum.
Et cum consumpti fuissent
omnes, uenit pater meus et
direxit draconi me in escam.
Modo dixi tibi omnia. Vade in
pace.

kol £y6 [XXXX] oD év T} TOAL GuTij
povoyevng. kai [XXX] 0 m<at>1p pov
va 8i8oowv ot €v T TOAL avol[T?XXX]
a0 T@OV TAvTWY Kabnuépav Tod
8pducovtog gig £otn[XXX] Kal
TANPoBEVTWY TTAVTWV, NABEV €mi(?)
TOV I<aTe>pa pov 0 ap[XX] kat
Aolmov amectelAéy pe €ig Bpdotv Tod
Spdxovrtog [XX] olv gimov oo,

behold I told you all, go in a00mbsth Igb Fazge 3330mdom! K<UPL>E IOV, TOPEVOV £V EIPTVT.
peace!
(33) When the saint heard 913s o glg Fosbs 3 ok Audiens uera sanctus akovoag XX dylog Tavta, Aéyel avTi),

this, he told her: From now
on, do not be afraid {nor
tremble}, but tell me: your
father and all those with him,
what god do they serve?

3309600336 Gmmsts 398060l bys
Ld&Fo [Deut 1:21] s6s3ge donbser
39 3530 dgbo > 3olms 6o ymggebo
Gedgenls 0@ s 33bsby@gdg6?

Georgius, dixit ei: Amodo ne
timeas. Et iterum dixit ei
sanctus Georgius: Pater tuus,
cui immolat et omnes tui?

un @ofod &mo tod vd[v], kal &ALy
Npdtnoev avTy, Aéywv O T<aT>np
oov tiva ofefe]tat kal Tavteg 1) (=
o) pet'avtod.

(34) The maiden told him:
Herakles and Apollo and
Skamandros and the great
goddess Artemis.

36J5 sk Joemdsb 3s6: oGgemols s
33exneb s @3 139856b(b) 8
©0bs 0dgGmls séiggdol,

Dicit ei puella: Ioui et
Apollini.

AéyeL a0OTd 1) k6PN, HpakAnv ofuetat
K<UpL>€ pov, kat Andrwva kat
Ekapa(vSpov) kat v peyainv dnav
Aptepuy.

(35) Then the saint said to
her: Do not fear, but be
{fearless and} bold!

b Fosdsb 3Gdms: by
3980606, 5633900 1309 @3 gowbog
0Jdqgb!

Sanctus Georgius dixit ei:
Noli timere, sed confortare in
Domino.

0 8¢ &ylog AéyeL av[t]fi, Bapot,

(36a) And saint George
raised his eyes toward God
and said: God, who sits
above the cherubim and
looks down to the abyss

3 smobogabs orgaembo o3l6o
§30@336 3030 0G0 ks 30dstm
© 08 @3gEme Gedgeo 3bo
Jg®sd30bms Bygs s 3bgsg
9BLgOYeoms, GoBgero-gag bt @

Et eleuans sanctus Georgius
oculos suos ad Deum dicens:
Domine Deus, qui sedes super
Cherubin. et intueris abyssos,
qui es per omnia uerus;

Kal jpev To oppa 6 8<ov>Aov 10D
6<e0>v TpodG TOV [02XXX] [Aey?]wv, O
0<£0>G 0 kaBnpevog £ TdOV
XepouBip kal e[ XXXXX &]Bvocoug, 6
v kat Stapévov [Be]dc.

[Daniel 3:55], you who are 3309 398350080 mdgGomo,

and remain the true God,

(36b) you yourself know the 36 053500356 7 g6o gmemols tu enim scis cogitationes a0TOG YWVMOKLG TOUG Stado[XXXX] tdv
heart-thoughts of men [Lk 9: FBerbgsbo gozmsbo hominum, antequam fiant Av<Opwm>dv.

47],
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Reconstructed text

Georgian text

AA Vat 6933/BB Vind 739

Y Meteores 382, ff 152v-155v

(36¢) you showed power and
miracles and wonders
through your servant Moses,
show your mercy through me
also, and make a good
miracle with me [Ps 85:17].
And make this evil beast
submit to me beneath my feet
[I Cor 15:27], that all will
know that you are with me!

dagrbo sh9696 Lolsfemenbo

Lo 336939660 debols Fgbols dmliyl
3096, Bgdbgy3s §gsmamdsa Bgbo, ws
gog Bgdonsbs Labffsmem ggmoen s
sdsdm@hogny dedmBo 9lg 33930
30939 B350 Bgdms, Guos (3656
413903, 3005603900 Bydmsbs bad!

Qui ostendisti magnum
prodigium propter famulum
tuum Moysen: ostendere
digneris pro me misericordias
tuas et fac mecum signum in
bonum, et mitte hanc
malignissimam bestiam sub
pedibus meis, ut cognoscant
omnes, quia tu mecum es.

0 8&ag puctd onpeifa XXX]
Bepdmovti cov Mwoti). §€€ov [XX]
ém'(epe?) [XXX EAe]n oov, kal
moinoov pet'épod onpeiXXX]wv. kat
UTodel€ov To ovnpov Onpiov [V]o
TOUG TTO8aG Hov NAWSdupEvoV (< ?
ellwv8éopan = rouler dans la
poussiére) [XX y]Jvwouw 6t o
pet'epod, k<upL>e.

(37) And there came a voice
from above, saying: George,
your plea has been heard by

the ears of the Lord, do what
you wish, for I am with you!

3 de0fos 3350 By30m GeBdgemo
aByoRs: gomdgo (Bgokds
392098s2) Fgbo gnems
zgmolbsms, gog Gua(e 36gds3L,
Gsdgory 3y gbomsbs goc!

Et statim uenit uox de celo
dicens: Georgi, audita est
deprecatio tua in auribus
Domini. Fac quod uis; ego
enim sum tecum.

kol NABeV aOT® [Pw]vn €k TOD
ov<pav>0D Aéyovca, Mewpyte,
elonkobdg[On 1 Sen]ois cov &ig Ta ot
k<vpio>v, kat moin 6 BovAet. [XXXX]
petd ood eipl.

(38a) And suddenly the reed-
bed shook,

s 399Lgnmse gocgos mg@ffdmsbo

030,

Et post hec factus est
concussus magnus in
arundineto aquarum.

Kal mapaypiina [Etapdy]On 6 Adkwg
(= Adxkoo)

(38b) and the maiden cried
out: Alas, my lord, flee from
here, behold, the evil dragon
comes!

3 535 gor Joemdsb 3sb:

39239 m3egere Agde oz
33096, 835 glig®s dmgeenls 398830
!

030 derBo

Et clamauit uoce magna
puella et dixit, Domine, surgit
malignissimus draco.

Kal @ofndijg 1 képn évdnao[ev], oipot
K<UPL>E POV, (pUYE, OTL O TOVNPOg
dparav egépxetad. ||

(39) But saint George ran to
confront the dragon, and he
made the sign of the cross
over it, and said: Lord, my
God, make this beast
obedient to me, your servant
[for the sake of these
unbelieving people]!

B {dosa goedgo doGdommes
F930b79390 393530Ls dob. s
393mbsbs dob Bys LbB K gecolsa
@ 0J7: O3B, ©3gGmm Byde,
396309 33930 9Ly doPormydore
3mBolis gbols!"

Sanctus Georgius festinans
uenit in occursum draconi et
faciens signum sancte Crucis
dixit: Domine, dona michi
uirtutem contra istum
draconem, propter istas
incredulas gentes!

155r [XXXXnXvtXv] tod
Spaxovt[XXXXX] tomov Tod
oT<aU>poD elTe, k<upL>e O B<eo>g
[XXXX]Bd&AAE TO Bnpiwv todTO, Kal
moing[ev avtov &i]g vdionv Tod
SovAov oov,

(40) And as he said that,

@ gomseys gy s, Bgfgzboms

Et hec dicens per uoluntatem

Kol ToUTo eimav ovvepylg Tod ayiov

through the aid of the Holy Bgemols §do@obsems ©s mey3g0ms Spiritus sancti et Sanctorum [lv<evpato>g, Emecev 6 §pdicov €l
Spirit and the prayer of the {domoloos, wsg3s 393330 0go orationem cecidit draco ante ToUG TOdag avTod.

saint, the dragon fell at the %9508 08" Faolsms, pedes eius.

feet of the saint.

(41a) Then the saint said to bexraen (3000356 7)86dbs Jogmlis dsb: | Et dixit sanctus Georgius: Kot AéyeL fi kOpn 6 dryiog: Adoov v
the maiden: Remove your 3603196 Lty ggemo Bgbo Puella, solue zonam tuam {ovnv oov,

belt,

(41b)

et funes/(BB firenum) equi
mei,

Kal to oxowiov tod inmov pov,

(41c) and hand it to me here!
And having loosened it, she
gave it to him.

3 3m3sror 8! @3 ge 9a.

et adduc michi. Et soluit
zonam suam et funes equi
eius et dedit sancto Georgio.

Kal o806 pot avtd. 1 8¢ AMoagn
KOpN AMESWKE AVTR.

(42) And by the commission
of God, the saint tied up the
dragon, and gave it to the
maiden and said: Go toward
the city! [And the maiden
leading the dragon went to
the city]

beme (f3osdsb 39360 39Bs30 0go
3 dalizs Jorbs 3ol s 36 de:
§9639% Joogoo gg@del

Et secundum Dei preceptum,
ligauit draconem et dedit
puelle et dixit ei: Puella,
proficiscere in ciuitatem. Et
tulit illum puella et ambulauit
in ciuitatem.

Kal kat'nkovopiav B<eo>v, £é6eloev
TOV Spakovtov, kai GméSoKeV i

kopy, kaifonpev [= éovupev] avTOV

. }

®¢ apviov

(43) When the people saw
the wondrous miracle they
became afraid, and wished to
flee for fear of the dragon,
but the saint said to them:
Fear not, rather stand and you
will see God’s deliverance
[Exodus 14:13].

obogns G 9@k 3sh Lslfegmo gl
Log363900 399806 o 9b[9]bs
Togm@exmsa dodalsmgls 393s30ls

3oL, Beaaen [Bose 0go gymws
350: 679 3930606 339 900 ©3

obogamm ds3bmgsdndse mdGmalisa

Videns autem <populus>
magnum miraculum, in timore
conuersus est et fugam petiit
propter draconis pauorem.
Tunc sanctus magnus
Georgius exclamauit post eos
dicens: (BB Nolite timere,
sed state et confidite et
uidebitis Dei omnipotentis
misericordiam.)

i80v 8¢ 0 GyAo 10 Tapadoov Bavpa
XX @6Bwg eoxeBévtw, gig uynv
étple?]meloav. 6 8¢ Gylog £Boa
Aé[yXX]a, piy @[oBleiobar yap (?),
&AL ot[eke]Tal kal o[XXX] thv
86&av tol B<e0>D NUdV.

(44) He said to them: Believe
in our lord Jesus Christ the
all-powerful true God, and I
will make the dragon die, and
you will not be killed by it
[Daniel 14:26].

365 3s0: 36739606 mzezemo
Fmgb0 0glmg JGoldy &983stodo
@360 g drmogto oo
Ber304:7006 398330 glig, @5 96
3mogebgo dols doge,

Et dixit eis sanctus Georgius:
Creditis in Dominum nostrum
Jhesum Christum Deum, qui
crucifixus est a Tudeis? Et ego
occidam istum draconem, (BB
Et amplius non moriemini ab
eo.)

kol Aéyet avtoig, [XXX] miotevoatet
€1G TOV K<UPLO>V U@V I<noov>v
X<ploto>v t[oV dAn]Onvov B<eo>v,
Kol QTOKTNVW TOV Sp[drovta] kat
[unXX] dveldnoBal Ut avtod.
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Reconstructed text

Georgian text

AA Vat 6933/BB Vind 739

Y Meteores 382, ff 152v-155v

(45) Then the king cried out,
along with his nobles and all
the people, saying: Lord, we
believe in the Father, and the
Son and the Holy Spirit. And
immediately the saint drew
his sword and beheaded it,
and gave the maiden to the
king.

35806 535 gm 339356 o
©obgmns 3olms o gogaenbs
9Obsnsbs @3 0 Jmgl: an@fedls
38380 333015 30336100 3 dobs s
Lrgeools Gdowolbs. s dggby e
§80008336 03503 561330 03Lo s
3mgems 030 s daligs oo ogo
393910,

Exclamauit imperator et
omnes optimates eius cum eo
dicens: Credimus in Deum
Patrem omnipotentem et
Filium eius unicum Dominum
nostrum et Spiritum sanctum.
Tunc sanctus Georgius
apprehendit gladium et
amputauit caput draconis.

[XXpia?] pwvij mavt[a?] tote 0
Baowevg [XX pelyotavol [XX]wv tw
€leyov [XXX] k<upl>€ pov &ig
T<UTEP>Q, VLWV KAl AYLOV TI<VELHA>
[Tpua]Sa dbuwovoLov Kal &YwPLoTOoV.
To[te XXXX] é€evéy[ka]g TV omtdOnv
avtov [XXX]ktev [XX] Spakovrtov.
kol mapedok[XX] kdpn[v] To[XXXXXX

(46) Then the whole
multitude of the people
gathered and kissed the feet
of the saint, and praised God.

35806 3emg@ds gemggemn Lodtsgeny
960l s 33Ol ggmxEgl
B30 Fdo@alisms s s0©)degl
©3gGnbs:

Tunc congregata totius populi
multitudo cepit osculari pedes
beatissimi martiris Georgii,
glorificans Deum insimul cum
beatissimo martire suo
Georgio.

elo[XXXX]xbnoav dmav to TAnbog
o0 [XXX] || 155v [XXXX] kot [XXXX]
TouG TTodag Tob aylov, [So&alovrteg]
TOV O<eo>v.

(47) Then the saint
summoned the bishop
Alexander, who baptized the
king and the nobles and all
the multitude of the people
during fifteen days, and he
baptized forty-five thousand.
And there was great rejoicing
in the city.

35306 3003336 deryfenres

3m9Jbsbody g30Lgm3emlils ©s
Bomaenl3s 3g5abs v omydyemms
3obms s gmgmmols Lod@sgmngls
960l 30 b03gd) egl, bexme
Bsmgemly3e e@dgers s bgmbs

303Lbs, 3 036 Lobsergmo waeo
33k Joemsdbs Bobo,

Tunc cepit beatissimus
Georgius uocare Alexandrum
episcopum. Et baptizauit
imperatorem et omnes
optimates eius cum eo. Et
omnis multitudo populi
baptizata est in quinto decimo
die numero quadraginta milia
hominum. Et factum est
gaudium magnum in tota
ciuitate illa.

TOTE 0 dyL0G HETAKAAEGAUEVOG TOV
émiokomov AAEEavSpov. katl
¢Bamtioey mpdTOV TOV Pocihéa kol
TOUG peyloTavous avtod, kal to
TAB WG ToU AaoD mavt(dg), £mt
Nuépag eEnkovta E (= 65) éBamntioev
8¢ xladeg ME (= 45), kati £yéveto
Xop& pEYEA €v Tf] TTOAEL £KEivn.

(48) Then the king along

35806 3993936 gmggemls g@lsmsbs

Tunc imperator cum omni

T6TE 0 BacAeng peTd TAVTWG TOD

with all the people built a 3038965 3sgoelsbo Eedstin populo cepit constituere Aot avtod, [XX] fiyepav mévoentov

holy temple {to glorify God 3; 60 bs s 3shogse | ecclesiam in honore vaov, gig To dvopa tod ayiov

and} to honor saint George. {3o@als gommgalis beatissimi Georgii. peyodop<dptupog> 1ol X<ploto>v
Feppy<tov>.

(49) And when they 5 3omat3s 3363yl Bedatro Et cum completa fuisset kol €v 1® oi[k]oSopun [On]vat oV

completed the temple, saint 030 dmgogs ffdomsa goeao ©s ecclesia, uenit beatissimus vaov, EABwv 0 &ylog [£deigev ET]epov

George came and showed SBegq6s Lbrgse Logghagmgdsa: Geos Georgius et ostendit aliud onpiov. ——

another wonder, when he 393005 $3dsels dsbs obs oo mirabile signum (BB £8e1ge (sic) mnyn [ayid]opatog év @

went in the temple and the Lo 39Omby39mLs g3emglboolsls,ws Videlicet iuxta altare ostendit | tom® gkeive kal €0TL [EwG a]nuépov

church sanctuary, and 30333968 Fgstrma g@bgdsmse, @s | eis fontem aque vive de latere | ToUG gig X<ploTo>V moTEV®VT[X &V

brought forth a healing 36l 030 3006 3Js3cBy altaris egredientem.) Et estibi | 6]vopatt tod K<upo>v nudv

spring, which to the present bsggbgdgemee deafdgbgos curatio hominum infirmorum | I<nco>v X<ploTo>v.

is for healing believers in Il @dGmols hgbalsms, credentium in Dominum

Christ our God. Thesum Christum.

(50) And the holy martyr 5 lbgs60 dchgarmbo s ogdmembo | Hec et alia multa miracula To[Aa T Bav]pata ETETEAEL O AYLOG

George performed many
other glorious wonders in the
city, through God and the
grace He bestowed, in the
name of our God Jesus
Christ.

Logz@39e08560 seoliGrembs
§30@3336 3339356 gomeao
©3600ls 30g6 @3 doles
do393-700[0]0s dsgmmoms dog®
Jogmslss 3sks Fabs Lsbgemoom
@300l Brgbols 0glmg

JEolglos,

fecit sanctus Georgius per
eum, qui dedit ei gratiam in
Christo Thesu Domino nostro,
qui cum Patre et Spiritu
sancto uiuit et regnat in secula
seculorum.

d1a [T7ig] SoBeiong avTd xdpLTog £k
X<ploto>v tol [Be0d fudv].
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4. Concluding remarks. In Aufhauser’s study of the Greek and Latin recensions of the PDM, the
oldest Greek version, ms Z, was selected as the basis for his edition. At that time, the Georgian
versions of the PDM were unknown outside of the Russian Empire, and the Latin versions AA
and BB were published two years later (Huber 1913). The addition of these sources, plus the
unpublished mss =8 and P, casts a very different light on Z, which now appears to be the outlier
among the earliest witnesses of the PDM, marked by numerous omissions and innovations.

Among the topics awaiting further investigation are the relation between the PDM and the
demon miracle (BHG 687k; a Georgian version of which was published in Tuite 2022). In Geo
Jer 2 and 37, the Latin mss AA, CC and DD, and the large majority of the Greek versions in the
corpus (AFHKUWZO®II®OYEI'A), the PDM is followed by the demon miracle, which is said to
have taken place after George left the city Lasia. Further evidence of the early association of the
two miracle narratives comes from the Latin corpus. The texts of the PDM and demon miracle
in ms AA are both very close to the Georgian tradition. The group comprising the mss CC/DD
share innovations in their versions of both miracles. Further discussion of the early versions of
the demon miracle will be forthcoming.

As far as the language of the Urtext is concerned, the evidence is far from conclusive in the case
of the PDM, but the tense sequence in the citation of Exodus 14:13 points to a Georgian source.
It mentioned earlier that in segment #43, George exhorts the people to “stand and you will see
God’s deliverance”. This is taken almost verbatim from one of the Old Georgian translations of
Exodus (“stand and you will see deliverance by God”. Of the extant versions of this passage,
four show this reading. Most of the Greek and Latin versions, with the exceptions discussed
above, have both verbs in the 2"-plural imperative, which mirrors the readings in the Septuagint
and Vulgate renderings of Exod 14:13. The scriptural passages and the passages from the PDM
drawn from them are shown in the following table. Single underlines mark verbs in the
imperative mood; double underlines mark verbs in the future tense.

PDM #43 Exodus 14:13
Georgian | degit da ixilot macxovarebay ymrtisay degit da ixilot macxovareba

ymrtisa, romel miq’os ¢wen
dyesa mas [H1207, Kut N2§]

Greek = stekete kai horate tén sotérian toG Theol stéte kai horate t€n sot€rian t&n
L stekete kai opsesthe tén s(oter)ian tol Th(eo)u mou para toli Theod, hén poisei
h&min s€meron
Latin AA state confidenter et uidete misericordiam Dei omnipotentis state et videte magnalia Domini

BB state et confidite et uidebitis Dei omnipotentis misericordiam | quae facturus est hodie

If the Septuagint can be ruled out as the source of the future-tense verb ixilot in the Old Georgian
readings of Exod 14:13, the Armenian Old Testament remains a serious candidate. The
Armenian rendering of this verse has exactly the same sequence of tenses as the Georgian:
kac‘€k‘ ev tesanic‘€k’, the second verb being in the future/subjunctive. The appearance of a
phrase or word attributable to an Armenian source is by no means unusual. The influence of
Armenian on Old Georgian ecclesiastical writing is well-documented, especially in texts that
were produced in the earliest periods of Georgian Christianity, before the split between the

8 Which Authauser knew about (1911: 31), but was unable to see due to an earthquake in Sicily which seriously
damaged the library where it was held.
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Georgian and Armenian churches over the Miaphysite question (V66bus 1954: 173-2009;
Childers 2012). Although the Georgian witnesses of Exod 13:14 date from the 17" century, the
passage itself must have been translated much earlier, as indicated by the use of the 15-person
object prefix /m/- with exclusive-plural meaning (romel m-i-q’-0-s ¢wen “which he will do for
us-excl.”), a usage which was already in decline in the Classical Old Georgian period.

I will conclude this study with some preliminary remarks on pictorial representations of the
PDM in frescoes, icons and other media, which also point to a Georgian milieu as the place of
origin of the PDM. The image of a horseman fighting a serpent or dragon goes back into pre-
Christian times, but by the 6"-7" centuries, this imagery has been transferred to Christian
warrior saints, including George (Walter 1995, 2003; lamanidze 2014). As was noted in the
introduction to this paper, visual representations that can be unambiguously associated with the
PDM begin to appear several centuries later, around 1100. One image in particular came to stand
for the narrative as a whole: the scene where the princess leads the subdued dragon into the city.

Fig 1. Fresco depicting the princess eading the dragon (Adishi, Georgia). Photo by the author.

As noted by Privalova 1977, the earliest depictions of the dragon-on-leash scene are on
Georgian territory, dated to the late 11" — early 12" century. From the outset, there emerged a
canonical iconography, which continued to be replicated in Georgia and elsewhere up to the 171
century. Four particularly stable iconographic features are:
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(1) The princess in shown, usually in the foreground, leading the dragon on a leash held in her

right hand, while she makes an open-palmed gesture toward the right with her left hand.
(2) George rides behind her on a white horse, his cape billowing behind him, holding a spear, but
not attacking the dragon.
(3) The dragon, with a leash around its neck, follows the princess.
(4) The walled city, with people looking out from its ramparts, is shown on the right margin.

While some of these elements are dictated by the content of the PDM narrative, others are
associated with the standard iconography of St George (the white horse and cape), and yet others
seem to have emerged as conventions specific to the iconography of this scene, such as the
princess’ gesturing left hand.
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In the following table are listed the canonical depictions of the dragon-on-leash scene which are
known to me at present. The numbers in parentheses refer to the four features just mentioned.

Table 4. Canonical depictions of the scene of the princess leading the dragon from the PDM
PRV = Privalova 1977; MW = Mark-Weiner 1977; AT = Atanasov 2001

site date description references
Adishi GE end-11" -early 12" | (1-4); footless dragon (DR) PRV
Ik’vi GE “ (1-4); footless DR w/ horns & beard PRV; MW
Bo¢’orma GE “ [fragmentary] PRV; MW
Pavnisi GE 1170-80 (1-4); footless, curled DR PRV; MW
Sinai icon 12 (1-4); Princess’s (PR) hands not shown; DR MW
footless?
Ladoga RU 1170s-80s (1-4); 2-ft DR MW; Salko
K’ldemaghala GE 12t (1-4); footless, curled DR, w/ horns? Gedevanishvili
(reproduction of lost original)
Vani GE end-12" -early 13" | [fragmentary] PRV
Maghalaant GE 13t [fragmentary] Gedevanishvili
AC’1 GE 13t (1-4); DR w/ horns PRV
Novgorod RU icon 14 (1-4); 2-ft winged DR AT
Novgorod RU icon 14" similar to | (1-4); 2-ft winged horned DR AT
other Novg. icon
Komitades GR 1313 (1-4); footless dragon MW
Staro-Nagorichino 1316 (1-4); 2-ft winged horned DR MW; AT
Anydri GR 1323 (1-4); horned DR feet not shown MW
Decani KOS 1335-1350 (1-4); 2-ft winged horned DR; very close to MW; AT
Staro-Nagorichino; same dress on PR
Longanikos GR 1375-76 (1-4) footless DR MW
Ughvali GE 15t (1-4) PR on left, still holds leash with RH;
footless dragon; George on right
GE ¢ 15" ¢ enamel icon | (1-3) 2-ft DR; no citadel Xuskivadze
Grosskmehlen GER | ¢ 1510 from (1-4) 4-footed winged DR (wood altar piece) Olbrich,
Antwerp Krohm
Cxari GE 16" Sadgeris jvari (1-3) Close to earliest Geo. frescoes: footless
DR, but no city
Goris Jvari GE 16 (1-4); 4-ft DR? Chubinashvili
Moscow RU early 16" (1-4); winged, horned 2-ft DR Evseeva
Vologda RU 2™ half of 16™ (1-4); winged, horned 2-ft DR Chuksin
Xoni GE 1636 (1-3) Copied from enamel icon? 2-ft DR; no Xuskivadze;
citadel Chubinashvili
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As the PDM narrative and its imagery spread beyond the borders of Georgia, the most
noticeable alterations in the iconography concerned the dragon. Initially depicted like a serpent,
sometimes with horns or a beard, it is shown with two front legs and wings in the 12t"-14t%
century Russian and Balkan representations, then four legs in some late depictions (cf. the
chronology of dragon imagery in Europe in Ogden 2021).

It appears, therefore, that not only were the earliest textual and pictorial manifestations of the
PDM associated with the Georgian ecclesiastical milieu, but also that both representations soon
established themselves as canonical, at least within the Orthodox Christian world. By the 14"
century, as the popularity of the LA increased, depictions of the PDM in books of hours and
paintings spread throughout Western Europe. But as the PDM traversed time and space, certain
features of the portrayal of the defeat of the dragon undergo change. In the earliest depictions,
such as the frescoes at Adishi (shown above) and Ik’vi in Georgia, the princess is placed in the
foreground and is at least as prominent as St George, if not more so. With the passage of time,
the image of George becomes more central, and often proportionally larger, whereas that of the
princess is set off to the side, and usually drawn smaller.

CUwvess > o
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oy U

Fig 2. éeorge, the princess and the dragoﬁ, Verona second half of 13th c. (Verona ms 1853)
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Even more significant is the alteration in the role of George in this scene. According to the
canonical versions of the PDM, George subdues the dragon with the sign of the cross and a
prayer. His only violent interaction with it comes at the end, when he beheads it with his sword.
From the 13™ century onward, depictions appeared in which George spears the dragon in the
head or mouth, while the princess continues to hold it on a leash. Portrayals of the PDM in
which George is shown attacking the dragon became dominant in West European iconography,’
and also more frequent in Russia and Eastern Europe.!? Doubtless contributing to the popularity
of the newer type of portrayal is the text of the LA, according to which George wounds the
dragon with his lance before turning it over to the princess (et lanceam fortiter vibrans et se deo
commendans ipsum fortiter vulneravit et ad terram deiecit), an innovation with respect to earlier
versions of the PDM.!! T believe there is an interesting story to be told about how this change in
iconographic practice came to pass, but that is best done at another time and place.
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1874: 327-328).

' In the sets of images from the vita of St George in Jindfichtiv Hradec, dated 1338, and the so-called Hippolyt-
Altar (Cologne, 14 c), George is first shown spearing the dragon, followed by a depiction of the princess leading it
with her belt, while George follows on horseback (Authauser 1911: 233-234; Kretschmar 1883).
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